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"KISSINGER AND THE JEWS"

I do not remember ever publicly discussing Secretary of State Henry Kissinger
since he was catapulted into national prominence. There are two reasons for
this. First, I have a natural aversion to discussing politics from the pulpit.
Second, I was unsure as to whether he is -- to put it quite primitively -- good
or bad for the Jews, or, equally important, good or bad for America.

However, two events of this past week have shaken me and compel me morally to
speak out. These two are, the Tetter-article by Joseph Alsop published in last
Sunday's New York Times Magazine Section, and the reports during the week of the
visit by Dr. Kissinger and his family to his native Furth in Germany.

Like everyone else, I was always fully and keenly aware of the Jewish origins
of Mr. Kissinger, and was subjected to the resulting ambivalence and even
apprehensiveness. Yet, I have strictly refrained from criticizing him on Jewish
grounds, hoping that his apparent aversion to Jewishness personally would not
affect his role and power and success as Secretary of State. That is why I made
no comment publicly, and did not approve of others commenting publicly, when he
married out of the faith; when he did so on the Sabbath; and when he used a Christian
Bible at personal and official ceremonies. I did not even make any public
comment -- although in retrospect, perhaps I should have -- when Professor Gil C.
ATRoy charged (an accusation for which I did not hear any denial) that one of the
first acts of Dr. Kissinger as Secretary of State was to revoke the standard
procedure whereby Jewish employees of the Department are excused from work on
Rosh Hashanah and Yom Kippur.

We understood, as well we ought to, that Henry Kissinger was appointed not
as a Jew but as a political scientist and a diplomat. Intuitively, I knew that
his Jewishness would not necessarily provide any direct benefit for the cause of
Judaism or Israel in the world. I did, however, hope that it would not harm us.
I believed that his success on the world scene would be good for him, for the United
States, and for the world -- and hence for American Jews and for the State of Israel.

Certainly we had no right to object to his desire to work on the global Tevel
and to keep foremost in his mind the larger causes of America and world peace.
Indeed, concerns of every Jew ought not be parochial but should be universal.

We read today, "And Jacob lived in the land of Egypt for seventeen years
(Gen. 47:28). Why is it important to mention Egypt in this biblical summation of
Jacob's 1ife? Would it not be more appropriate to say that Jacob Tived seventeen
years "after he was reunited with Joseph," or "in the land of Goshen?"

Rabbi Meir Simhah of Dvinsk offers the following answer: There are many
kinds of Zaddikim (righteous people). The lowest level is one who is righteous for
himself. His main concern is his own spiritual welfare. Greater than him is one
who is concerned with his family. Greater yet is one whose concerns extend to
include his entire community. But greater than all is one whose circle of attention,
worry, and beneficence embraces the whole country and the whole world. Jacob was
such a Zaddik. He Tived not only for himself or his family or his own country
(Goshen), but for all of Egypt. Hence, "And Jacob lived in the land of Egypt seven-
teen years." That is why we read, towards the end of the portion, that when he
died a'X»ns Ar 713 53X -- "this is a grievous mourning to the
Egyptians" (Gen. 50:11). It is because Jacob lived not only for himself and his
family but for all Egypt (and hence the rabbinic tradition that in the merit of
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Jacob's righteousness the seven-year famine of Egypt was suspended as long as he
was alive), that all of Egypt mourned for him and grieved at his death.

Hence, the greater the Jew, the wider his concerns. And yet there is a world
of difference between this genuine Jacobian universalism and the artificial and
often disingenuous universalism too often profferred by many Jews for whom this
is merely a cover-up for Selbst-hast and ethnic self-denigration. The Jacob type
begins from a powerful center, and his humanitarianism radiates outward, and
thus is comprehensive. But he has priorities. He knows that a man who does not
love himself cannot love his neighbor, and one who does not love his neighbor
cannot love those distant from himself, and if one cannot love his fellow men --
in the flesh -- then you may discount his abstract Tove of "mankind." Whereas
the other type of universalism is one in which a man has turned against the core
of his own being, and lives only on the periphery.

It simply is not true that for a Jew to be great, he must forget his origins.
One can go through a whole catalogue of great Jews of modern times who did not
indulge in this vulgar self-forgetfulness. Professor Albert Einstein was at least
as great in science as Dr. Kissinger is in diplomacy. Yet he never denied, and
always knew that he is, a Jew and even a Zionist. In varying ways, this was true
of Justice Cardozo and Justice Brandeiss. One can mention Arthur Goldberg, Dr.
Rabi, and many others in this respect.

Dr. Kissinger is an illustration of how high an assimilated Jew can rise in
the United States, and how low he can fall in the esteem of his fellow Jews.

When Jacob died, there was "grievous mourning" for Egypt. I wonder if,
Heaven forfend, as long as Henry Kissinger functions as Secretary of State there

will be grievous worry and regret and grief for Jews and their interests in the
world!

A painful example of this Kissinger attitude to the Jews is the Alsop article
of this past week. Basically, it was a bitterly critical attack on Israel by
a former friend and, if read carefully, full of dire, veiled threats against Israel
and American Jewry. The article is as dangerous as it is persuasive -- for Joe
Alsop is nothing if not a persuasive writer. And it is even more perilous for us
because it comes from one who has been a friend for a long time. There can be
little doubt that this article was inspired by Dr. Kissinger. For one thing, the
author implies that Kissinger is perfect and infallible, and therefore warns Israel
to obey him and signals American Jews that they had better keep quiet. But how
many people other than Dr. Kissinger recognize that he:is infallible? Moreover,
Mrs. Kissinger, in a recent magazine article, maintained that the Kissingers have
few personal and social friends; the Alsops are an important exception. So we
must accept the Alsop article as a Kissinger broadside. And when Mr. Alsop
describes as unworthy any assertion that Kissinger is bending over backwards
against Israel, trying to be more Gentile than the Gentiles, we may be sure that
this is Dr. Kissinger speaking. And this I now categorically reject. It is not
unworthy of me to think so. It is unworthy of Dr. Kissinger to perform such
self-hating acrobatics.

The Israelis whose opinions I have sought on the effect of Kissinger's
Jewishness on his policies, have told me that their major concern is that because
he is Jewish he thinks that he knows what is best for Israel, better than the
Israelis do. Hence, if we are now to accept the Kissinger-Alsop thesis, it means
that we Jews must now place our fate and our fortune in the hands of Dr. Henry
Kissinger -- the Intermarried Messiah.






